
Opening Statement 

Dispensationalism argues that Scripture should be read in its normal grammatical-
historical sense, that Israel and the church are not identical in God’s redemptive 
program, and that God still intends to fulfill His covenant promises to ethnic and 
national Israel. 

Dispensationalism is not based on sensational prophecy charts. It is based on whether 
God means what He says in the normal sense of  Scripture. If  God made promises to 
Israel as a nation, and if  the apostles still expected a future restoration of  Israel after 
the resurrection, then those promises remain in force. The church shares in salvation 
through Christ, but the church does not cancel God’s future for Israel. 

I am arguing for the dispensational position. 

At its core, dispensationalism says three things. 

First, Scripture should be read in its normal grammatical-historical sense 
unless the text clearly indicates symbolism. 

Second, Israel and the church are not identical in God’s redemptive program. 

Third, God still intends to fulfill His covenant promises to ethnic and national 
Israel. 

This does not mean there are two ways of  salvation. There is only one way of  
salvation, by grace through faith in Christ. The issue is not two gospels. The 
issue is whether God’s promises to Israel still mean what they originally meant. 

My case is simple. 

In Romans 11, Paul says God has not rejected His people. He says Israel’s 
hardening is partial and temporary. He says the gifts and calling of  God are 
irrevocable. That is very difficult to reconcile with the claim that Israel as 
Israel has no future in God’s plan. 

In Acts 1, after the resurrection, the disciples ask Jesus, “Will you at this time 
restore the kingdom to Israel?” Jesus does not rebuke the idea of  a restored 
kingdom for Israel. He corrects the timing, not the expectation. 
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In Jeremiah 31, God ties Israel’s continuing existence as a nation to the fixed 
order of  creation. If  the sun, moon, and stars endure, Israel endures before 
Him as a nation. 

So the question is this: if  God made national promises to Israel, and if  the 
apostles still expected a future restoration of  Israel, on what basis do we 
redefine those promises as applying only to the church? 

Dispensationalism simply says that God keeps His promises as given. Israel 
remains Israel. The church remains the church. Both are saved through the 
same Messiah. And God is still faithful to His covenant word. 

Main Argument Section 

I want to make four main points. 

Point 1: God has not rejected Israel 

Romans 11 is central here. Paul begins by asking, “Has God rejected His people?” His 
answer is immediate: “By no means.” He then describes Israel’s present condition as a 
hardening, but only in part, and only until the fullness of  the Gentiles has come in. 

That means Israel’s present unbelief  is neither total nor final. 

If  Paul wanted to say that the church had permanently replaced Israel, Romans 11 
would be the place to say it. Instead, he says the opposite. He says Israel’s stumbling is 
not the end of  the story. 

Point 2: Israel and the church are distinct 

This is often misunderstood. 

Dispensationalism does not say Jews are saved one way and Christians another way. It 
says that within one plan of  redemption, God still preserves distinctions in role and 
calling. 
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In 1 Corinthians 10:32, Paul refers to Jews, Greeks, and the church of  God. That 
threefold distinction is at least worth noticing. In Romans 11, he distinguishes natural 
branches from grafted branches. Gentiles are brought into blessing, but that does not 
erase the identity of  Israel. 

So inclusion is real, but inclusion does not equal replacement. 

Point 3: The covenants still matter in their plain sense 

God made promises to Abraham concerning land, seed, and blessing. God made 
promises to David concerning throne and kingdom. 

If  those promises are transformed into something entirely different from their 
original meaning, then language becomes unstable. 

The stronger position is this: unless Scripture itself  clearly redefines those promises, 
they should still mean what they meant when God gave them. 

That is why dispensationalists insist on consistency in interpretation. 

Point 4: Jesus did not cancel the expectation of  a future kingdom for Israel 

Acts 1 is powerful because it happens after the resurrection. The disciples ask about 
restoring the kingdom to Israel. That means they still expected such a restoration even 
after Jesus had taught them extensively. 

If  that expectation had been fundamentally wrong, that was the moment to correct it. 

Instead, Jesus says it is not for them to know the times or seasons. The expectation 
remains. The timing is withheld. 

That supports a future kingdom reading, not a replacement reading. 

Anticipated Objections and Responses 

Objection 1: “The church is the new Israel” 

Response: 

The church clearly shares in the blessings of  salvation and the people of  God now 
include Jew and Gentile together in Christ. I agree with that. 
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But that does not settle the question of  whether Israel as Israel still has a future role. 

Romans 11 keeps distinguishing Israel from Gentiles throughout the chapter. If  Paul 
wanted to erase that distinction, he had every chance to do so, and he does not. 

So the church participates in blessing, but participation is not the same as identity. 

Objection 2: “Dispensationalism teaches two ways of  salvation” 

Response: 

No. That is a caricature. 

Dispensationalism teaches one way of  salvation only, by grace through faith, based on 
the work of  Christ. 

The distinction is not in the basis of  salvation. The distinction is in God’s historical 
administration and covenant program. 

Objection 3: “The promises to Israel are fulfilled spiritually in Christ and the 
church” 

Response: 

Christ is absolutely the center of  fulfillment. I agree with that fully. 

But fulfillment in Christ does not automatically erase the original referent of  the 
promise. A promise made to Israel should still include Israel unless the text clearly 
says otherwise. Otherwise, the plain sense of  the promise disappears. 

Objection 4: “The disciples misunderstood the kingdom in Acts 1” 

Response: 

That argument is weaker than it sounds. 

Jesus had forty days after the resurrection to teach them about the kingdom. If  they 
still misunderstood the most basic issue, then the text would be expected to show 
correction. Instead, Jesus leaves the expectation intact and redirects them on timing 
and mission. 
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Objection 5: “There is only one people of  God” 

Response: 

Yes, there is one redeemed people of  God in the ultimate sense of  salvation in Christ. 

But one redeemed people does not require every biblical distinction to collapse. Unity 
in salvation does not eliminate distinction in role, history, or covenant identity. 

That is the key point. 

Cross-Examination Questions You Can Ask 

Use these calmly. Ask one at a time and make them define terms. 

1. In Romans 11, when Paul says “God has not rejected His people,” who is “His 
people”? 

2. In Romans 11, when Paul distinguishes Israel from Gentiles, why should we 
collapse that distinction? 

3. If  “all Israel” in Romans 11 does not refer to Israel in any ethnic-historical sense, 
what does it mean, and how do you justify that from the chapter itself ? 

4. In Acts 1:6, why does Jesus correct timing rather than the concept of  restoring 
the kingdom to Israel? 

5. In Jeremiah 31:35–37, how can Israel cease to be a nation before God if  the text 
explicitly denies that? 

6. If  the Abrahamic and Davidic covenants no longer mean what they meant when 
first given, how do we determine when a promise changes meaning? 

7. Were Old Testament prophecies about Christ’s first coming fulfilled concretely? 
If  yes, why should kingdom promises suddenly become only symbolic? 

8. Does Gentile inclusion require Jewish replacement? 

9. If  God’s covenant promises to Israel are absorbed into the church without 
remainder, what specific promise remains uniquely for Israel? 
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10. What text explicitly says the church has replaced Israel? 

Cross-Examination Answers You Can Give 

These are short answers for when you are pressed. 

Question: Do you believe in two peoples of  God? 
Answer: I believe in one way of  salvation in Christ, while maintaining that Scripture 
preserves distinctions between Israel and the church in God’s historical program. 

Question: Are you denying that the church shares in Israel’s blessings? 
Answer: No. Gentiles clearly share in covenant blessing through Christ. My point is 
that sharing in blessing does not erase Israel’s future. 

Question: Isn’t dispensationalism too literal? 
Answer: I would say consistent, not simplistic. Symbolism should be read as 
symbolism when the text signals it. But promises involving nation, land, throne, and 
kingdom should not be redefined without clear textual warrant. 

Question: Isn’t this a modern system? 
Answer: The label may be modern, but the real question is whether its reading of  
Scripture is sound. Romans 11, Acts 1, and Jeremiah 31 still have to be explained. 

Rebuttal Section 

My colleague has argued for continuity between Israel and the church, and I agree that 
there is continuity in salvation history. But continuity does not equal identity. 

The issue is not whether Gentiles are included in the people of  God. They are.The 
issue is whether that inclusion cancels the specific promises God made to Israel as a 
nation. 

Romans 11 still speaks of  Israel as a distinct entity in the future. Acts 1 leaves the 
expectation of  a restored kingdom to Israel intact. Jeremiah 31 explicitly says Israel 
continues before God as a nation. 

So the non-dispensational position must do more than appeal to spiritual fulfillment. 
It must show why these texts should no longer mean what they plainly say.That 
burden has not been met. 
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Closing Statement 

I want to close with this. 

The dispensational position is not built on novelty, charts, or speculation. It is built on 
the conviction that God speaks clearly and keeps His promises as given. 

Romans 11 says God has not rejected Israel. Acts 1 shows that a restored kingdom for 
Israel was still expected after the resurrection. Jeremiah 31 says Israel will continue as 
a nation before God. 

So this debate comes down to a simple principle: when God makes covenant 
promises, does He keep them in the sense in which He gave them? Israel remains 
Israel. The church remains the church. Salvation remains by grace through faith in 
Christ alone. And God remains faithful to every word He has spoken. 

Key Verses  

Romans 11:1–2, 11–12, 25–29 
Acts 1:6–7 
Jeremiah 31:35–37 
Genesis 12:1–3 
Genesis 15:18–21 
2 Samuel 7:12–16 
Luke 1:31–33 
Luke 21:24 
1 Corinthians 10:32 

Land promised to Israel according to Genesis 15: 
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Dispensationalism Timeline 

1. When was the Scofield Bible first printed? 

The Scofield Reference Bible was first published in 1909. 
A revised edition followed in 1917. 

It was edited by Cyrus Ingerson Scofield, a lawyer-turned-minister influenced by 
dispensational teaching from John Nelson Darby. 

The 1909 edition is the one that popularized dispensationalism in American 
evangelicalism. 

Key points: 
The Scofield Bible was not just a translation. It contained interpretive notes, cross-
references, and headings that taught dispensational theology alongside the biblical 
text. 

2. Who paid for its writing? 

This is where confusion and conspiracy claims often appear, so precision 
matters. What is historically documented: 

• The project was published and financed by Oxford University Press. 

• Scofield worked with a team of  editors and pastors. 

• Some early funding and support came from wealthy evangelical patrons connected 
to Bible conference movements (Niagara conferences, etc.). 

There is no credible historical evidence that it was funded by Zionist political 
groups, funded by the Rothschild family, or was commissioned as a 
geopolitical document. Those claims are not supported by academic 
historians. 

What is true: 

• Dispensationalism already existed before Scofield 
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• Scofield systematized and popularized it 

• Oxford’s publishing distribution made it widely accessible 

That is why it became influential. 

3. When did dispensationalism become significant in evangelicalism? 

Timeline: 

1830s–1880s — Origins (small movement) 

Began with John Nelson Darby 

Spread through prophecy conferences although still a minority view 

1890–1910 — Expansion through Bible conferences 

Niagara Bible Conferences: Prophecy teaching spreads, and Scofield begins 
writing 

1909 — Major turning point 

Publication of  the Scofield Reference Bible 
This is when dispensationalism enters mainstream evangelical reading. 

1920–1950 — Institutional growth 

Dispensationalism spreads through: 

Dallas Theological Seminary (founded 1924), Moody Bible Institute and Bible 
colleges, Prophecy conferences. 

This is when it becomes dominant in American fundamentalism. 

1950–1980 — Peak influence 

• Hal Lindsey 
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• prophecy books 

• premillennial teaching widespread 

• many Baptist & independent churches adopt it 

1990–present — still influential but no longer dominant 

still strong in: 

• Baptist churches 

• independent Bible churches 

• prophecy-focused ministries 

but challenged by: 

• covenant theology revival 

• new covenant theology 

• a-millennial resurgence 

Short Debate Summary 

Dispensationalism did not start with Scofield. It began with Darby in the 1800s 

The Scofield Bible popularized it in 1909. It became a major evangelical stream 
between 1920–1960 

That is historically accurate and balanced. 
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One-line debate answer 

"Dispensationalism originated with Darby in the 1800s, became widely 
popular after the Scofield Reference Bible in 1909, and became a major 
evangelical current through Bible institutes and seminaries in the early 20th 
century." 

Deep Dive Box: Premillenialism 

Premillennialism is the teaching that Jesus Christ will return before (pre-) the 
thousand-year reign (millennium) described in Revelation 20, and that this 
reign is a real future kingdom on earth. 

Here is the core structure: The Basic Premillennial Timeline 

• Present age (church age) 

• Tribulation (varies by view) 

• Second Coming of  Christ 

• Millennial kingdom (1000 years) 

• Final rebellion and judgment 

• Eternal state (new heavens and new earth) 

The key text is Revelation 20:1–6, which mentions a thousand-year reign six times. 

What Premillennialism Teaches 

1. Jesus returns before the millennium 
Christ comes back first, then establishes His kingdom on earth. 

2. The millennium is a real future kingdom 
Christ reigns physically, not just spiritually or symbolically. 

3. Satan is bound during this period 
Revelation 20 says Satan is bound so he cannot deceive the nations. 
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4. Israel has a future role (especially in dispensational premillennialism) 
Old Testament kingdom promises to Israel are fulfilled during the millennium. 

5. Peace and righteousness characterize the kingdom 
Often tied to passages like:Isaiah 2:2–4, Isaiah 11:1–10, Zechariah 14, Ezekiel 37–48 

Two Major Types of  Premillennialism 

1. Dispensational Premillennialism 

Key features: 

• Israel and church remain distinct 

• Future restoration of  national Israel 

• Literal millennial kingdom 

• Often includes a rapture before the tribulation 

• Kingdom centered in Jerusalem 

Common timeline: 
Rapture → Tribulation → Second Coming → Millennium → Final Judgment 

2. Historic Premillennialism 

Differences: 

• No strong Israel/church distinction 

• Usually no pre-tribulation rapture 

• Church goes through tribulation 

• Christ returns, then millennium begins 

Timeline: 
Tribulation → Second Coming → Millennium 
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Contrast With Other Views 

Amillennialism 

• No literal 1000-year kingdom 

• Millennium = present church age 

• Christ returns once at the end 

Postmillennialism 

• Church gradually transforms the world 

• Millennium occurs before Christ returns 

• Christ returns after a golden age 

Simple Debate Definition 

Premillennialism teaches that Christ returns before a literal future thousand-year 
kingdom on earth, fulfilling Old Testament promises and reigning physically over the 
nations. 

Key Verses to Cite 

Revelation 20:1–6 
Zechariah 14:4–9 
Isaiah 11:1–10 
Isaiah 2:2–4 
Luke 1:31–33 
Acts 1:6–7 
Romans 11:25–29 

One-Sentence Version 

Premillennialism teaches that Jesus returns first, then establishes a real kingdom on 
earth lasting a thousand years. 
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Main Discussion Points 

1. God has not rejected Israel 
Paul explicitly says God has not cast away His people. Israel’s present hardening is partial and 
temporary, not final. 
References: Romans 11:1–2, 11–12, 25–29 

2. Israel and the church are distinct, though both are saved through Christ 
Dispensationalism does not teach two ways of  salvation. Salvation is always by grace through faith. 
The distinction is not two gospels, but two roles in God’s historical program. 
References: Romans 11:17–29; 1 Corinthians 10:32; Ephesians 2:11–22 

3. Jesus did not deny a future kingdom for Israel 
After the resurrection, the disciples asked whether Jesus would restore the kingdom to Israel. Jesus 
corrected their timing, not their expectation. 
References: Acts 1:6–7 

4. The covenants with Abraham and David still matter in their plain sense 
God promised Abraham land, seed, and blessing. God promised David a throne and kingdom. 
Those promises should not be redefined unless the text clearly requires it. 
References: Genesis 12:1–3; 15:18–21; 17:7–8; 2 Samuel 7:12–16; Luke 1:31–33 

5. Romans 11 points to a future turning of  Israel 
Throughout Romans 11, Paul distinguishes Israel from the Gentiles. “All Israel” most naturally 
refers to Israel in an ethnic-historical sense. 
References: Romans 11:25–29 

6. Jeremiah says Israel will continue as a nation before God 
God ties Israel’s national continuity to the fixed order of  creation. That is difficult to reconcile with 
the idea that Israel as Israel has no future role. 
References: Jeremiah 31:35–37 

7. Prophecy should be interpreted consistently 
First-coming prophecies about Christ were fulfilled concretely. That supports reading kingdom and 
restoration prophecies concretely as well, unless the text itself  marks them as symbolic. 
References: Zechariah 12–14; Amos 9:11–15; Isaiah 2:1–4 

8. “Times of  the Gentiles” implies a future change 
Jerusalem is trampled by the Gentiles until the times of  the Gentiles are fulfilled. That language 
suggests a later shift in redemptive history. 
References: Luke 21:24; Romans 11:25 

Strong Short Statements 

• “One people saved by one Savior does not require one identical role in redemptive history.” 

• “Jesus corrected the timing in Acts 1, not the expectation of  Israel’s restoration.” 
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• “Romans 11 says Israel’s hardening is partial and temporary.” 

• “If  God’s promises to Israel no longer mean Israel, the burden of  proof  is very high.” 

Likely Objections and Responses 

Objection 1: The church is the new Israel 
Response: The New Testament certainly expands the people of  God to include Gentiles in Christ, 
but Romans 11 still preserves a distinction between Israel and Gentiles. Inclusion does not require 
erasure. 

Objection 2: Dispensationalism teaches two ways of  salvation 
Response: False. Dispensationalism teaches one way of  salvation only: by grace through faith, 
grounded in Christ. 

Objection 3: The land and kingdom promises were spiritualized in Christ 
Response: Christ fulfills Scripture, but fulfillment does not automatically cancel the original 
meaning of  national and territorial promises unless the text clearly says so. 

Objection 4: The church inherits the promises, so Israel has no separate future 
Response: Gentile believers share in spiritual blessing, but Romans 11 still anticipates a future 
mercy toward Israel as Israel. 

Objection 5: The disciples misunderstood the kingdom in Acts 1 
Response: If  their expectation had been fundamentally wrong, that was the ideal moment for Jesus 
to correct it. He did not. 

Closing Statement 

“The issue is not whether Jews and Gentiles are both saved through Christ. They are. The issue is 
whether God’s covenant promises to Israel still stand in the sense in which they were given. Romans 
11 says yes. Jeremiah 31 says yes. Acts 1 leaves that expectation in place. Dispensationalism simply 
argues that God keeps His promises exactly.” 

Deep Dive: What are Dispensations?  
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Dispensationalism teaches that God administered His redemptive plan through distinct 
stewardships (dispensations). The classic seven-dispensation scheme comes from the Scofield 
Reference Bible and later popular dispensational theology.

Here are the seven classic dispensations:

1. Innocence

Adam before the Fall

• Humanity in the garden

• One command: do not eat from the tree

• Failure: Adam and Eve sin

• Judgment: expulsion from Eden

Reference: Genesis 1–3

Key idea: humanity tested in innocence

2. Conscience

Fall to the Flood

• People guided by moral conscience

• Violence and corruption increase

• Failure: humanity becomes corrupt

• Judgment: the Flood

Reference: Genesis 3–8

Key idea: humanity tested by moral awareness

3. Human Government
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Noah to Babel

• Authority to govern and punish evil given to humans

• Command to spread across earth

• Failure: Tower of Babel rebellion

• Judgment: confusion of languages

Reference: Genesis 9–11

Key idea: humanity tested under government

4. Promise

Abraham to Moses

• God chooses Abraham

• Covenant promises: land, seed, blessing

• Patriarch period

• Failure: Israel goes to Egypt, lives in bondage

Reference: Genesis 12 – Exodus 19

Key idea: humanity tested under promise

5. Law

Moses to Christ

• Mosaic covenant

• Law given at Sinai

• Israel under the law

• Failure: national rejection and disobedience

• Judgment: exile and ultimately crucifixion of Messiah

Reference: Exodus 20 – Acts 2 (or Gospels depending on scheme)
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Key idea: humanity tested under the law

6. Grace (Church Age)

Pentecost to Second Coming

• Church begins

• Salvation by grace through faith

• Gospel preached worldwide

• Failure: widespread unbelief/apostasy

• Ends with return of Christ

Reference: Acts 2 – Revelation 3

Key idea: humanity tested under grace

7. Kingdom (Millennium)

Future 1000-year reign of Christ

• Christ reigns on earth

• Fulfillment of Israel promises

• Satan bound

• Ends with final rebellion

Reference: Revelation 20

Key idea: humanity tested under Christ’s rule

Simple Memory Version

1. Innocence — Adam
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2. Conscience — Fall to Flood

3. Government — Noah to Babel

4. Promise — Abraham

5. Law — Moses to Christ

6. Grace — Church Age

7. Kingdom — Millennium

Important clarification

Dispensationalists do NOT teach different ways of salvation in each dispensation.

Classic dispensational teaching:

• salvation always by grace

• through faith

• based on Christ’s work

What changes:

• responsibility

• administration

• covenant structure

The most debated transitions

These are where non-dispensationalists push back:

Law → Grace 
Israel → Church 
Church → Millennium 
Future Israel restoration

Those are your main debate battlegrounds.
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One-sentence definition

"A dispensation is a distinct stewardship in which God administers His relationship with 
humanity under different covenant conditions."

The pattern typically is:

1. God reveals something new

2. Humanity is given a responsibility

3. Humanity fails the test

4. Judgment or transition follows

5. A new dispensation begins

So “humanity tested through…” is shorthand for “the defining responsibility of that period.”

Example of What the Phrase Means

When someone says:“Humanity tested through innocence”

They mean: 
Humans were tested by whether they would obey God without knowledge of good and 
evil.

When they say:“Humanity tested through law”

They mean: 
Israel was tested by whether they would obey the Mosaic Law.

So the phrase describes the specific stewardship God assigned in that era.

Classic Dispensational Examples

1. Innocence (Genesis 1–3) 
Humanity tested through obedience in Eden 
Command: do not eat from the tree 
Failure: fall of man

2. Conscience (Genesis 3–8) 
Humanity tested through moral conscience 
Failure: violence fills the earth 
Judgment: flood
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3. Human Government (Genesis 9–11) 
Humanity tested through responsible governance 
Failure: Tower of Babel rebellion

4. Promise (Genesis 12–Exodus 19) 
Humanity tested through faith in God's promises 
Failure: unbelief and slavery

5. Law (Exodus 19–Acts 2) 
Israel tested through keeping the Mosaic Law 
Failure: repeated covenant breaking

6. Grace / Church Age (Acts 2–Second Coming) 
Humanity tested through faith in Christ and stewardship of the gospel 
Failure: widespread apostasy (according to this framework)

7. Kingdom / Millennium (Revelation 20) 
Humanity tested through submission to Christ's rule 
Failure: final rebellion after Satan released

Clean Debate Definition

In dispensationalism, “humanity tested through” refers to the specific responsibility God 
gives during each period, revealing whether humanity will obey Him under that 
administration.
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